Georgic who "was first to pluck the rose of spring and the fruit of autumn" and, though tilling but a poor plot, "in his contentment equalled the wealth of kings."4 Goritz's garden was magnificent (and his friends claimed that he worked in it himself), but he was not poor and obscure like the old man in Vergil.5 He had grown wealthy in the Curia, and the fame of his celebration attracted poets from all over Europe.
For many years Goritz enjoyed extravagant popularity among the humanists of his adopted city, as Pierio Valeriano recalls in his notice in De litteratorum infelicitate:
He consecrated his delightful gardens at Trajan's forum to the whole academy and to all who were distinguished for letters. In addition, he established a celebration and a kind of literary contest every year on the feast of Saint Anne and celebrated it in a long succession of years. This won him so much good will that there was no one in our age of princes more celebrated in the poetry of all learned men than Coritius alone, and he was truly called the "father of all festivity and charm."6 All this generosity and "the piety of Corycius, attested by the witness of so many poets and rehearsed in the pages of so many scholars, "7 as Valeriano tells us, were lost with Goritz himself in the sack of Rome in 1527.
Even before the sack, however, Goritz's feasts had lost much of their convivial savor, and Goritz himself was under attack by some of his former friends. Goritz's celebrations, as we shall argue, were founded on the idea of Rome as the patria communis of the nations; The Roman humanists took their festivities seriously, for they saw them not only as promoting and embodying their friendships but also as the modern counterparts of the gatherings of the ancient poets whom they so admired. Thus, when Valeriano lectured on Catullus at the University of Rome in 1522, he took the occasion to pronounce a little digression on the word sodalis in Cat. 12 in order to draw a parallel between ancient and modern sodalities. (Catullus is inveighing against the man who had stolen his napkin at a dinner party: "Either expect an attack in 300 hendecasyllables, or give back my napkin. I don't care so much about its value, but it is a memento of my sodalis. " borders of the land." Pettinelli has noted that contemporary commentaries on Isaiah 26 emphasize not only that the righteous will enter the gates of paradise but that their number will include all the nations of the earth, with the result that God will be still more glorified, being praised "not only inJudaea but from the rising to the setting sun."I7 Egidio, very much in the spirit of the time, predicted that the messianic gathering in of the nations was being fulfilled through the new geographical discoveries and conquests that so conspicuously enlarged (or could be made to enlarge) the nation of the just. "good German," is exempted from German barbarity and Lutheranism-for now.
In the years of Goritz's sodality, many hundreds of poems were produced. Many were attached to boards around the altar; others were recited at the celebratory feast in Goritz's garden and fastened to its trees and ruins. In July 1524 Blosio Palladio published 399 of the poems (but still only a selection of the whole) in a little volume entitled Coryciana.24 By that time, however, the ideals of Goritz's monument and the conviviality of his sodality had been overtaken by two events that showed in their quite different ways the limits and vulnerability of Roman humanism: the Longueil affair and the papacy of Adrian VI.
Everyone knows the story of the young Belgian humanist who wanted to be a Roman citizen and found himself charged with high treason against Rome.25 Christophe Longueil came to Rome in 1516, and he was soon taken up by several important members of both Goritz's sodality and the Roman Academy, including Pietro Bembo, Jacopo Sadoleto, and Antonio Lelio Massimi. (His name appears on the roster ofGoritz's sodality, although no poem by him is preserved in the Coryciana.)26 At the height of his popularity his detractors managed to discover and publicize the fact that ten years earlier he had delivered a speech demonstrating the inferiority of Italy to France. They translated the offending speech into Italian and circulated it widely to fan up anger against the young Belgian. Feeling ran high, and both Longueil and his supporters feared for his life.
The issue was to be decided at the seat of ancient Roman greatness and modern Roman government, the Campidoglio. Everyone who mattered in Rome, it seemed, was there. On one side were Longueil's enemies-Blosio Palladio, Tommaso Pietrasanta, and Pierio Valeriano, with their pupil and surrogate, the young aristocrat Celso Mellini (brother of Pietrus Mellinus Romanus), whom they had primed to deliver the oration attacking the foreigner. And Colocci himself: "Goritz and Luther are well-matched-both drunks, both German disgraces, equal in ambition and worthlessness."43 And again: "Janus who dedicated a great altar to the heavenly ones, o gods, mocks you with a fictitious divinity. He loves the slut Anna, and cloaking his guilt with a name, has given these holy temples to you, but not to you."44
The months after Adrian's arrival were dreadful. The plague raged intermittently through the autumn and winter. Stories circulated of the pope's dislike of the Sistine ceiling ("a bath-house of naked bodies," he is supposed to have called it) and of the Laocoon ("an idol of the ancients") and of his plans to burn all the antique statues for lime.4s Valeriano, resuming his Catullus lectures, came to the first truly obscene poem in the collection and debated about whether he should omit it. His students were outraged at the thought, he claimed, and they lamented "that we have fallen back into the time of the Goths and the Vandals because it seems thatjust as they used to cut off the genitals of all the statues, so now anything titillating is taken out of books, too."46 He seems to have given his lecture, but we will never be sure since he (or someone else) has cut out all the folios that would have contained it.47 In March the pope banned the festival of Pasquino and threatened to execute anyone trying to celebrate it.48 Not surprisingly, it seems that Goritz too found it prudent to cancel or postpone his annual celebration, for the invective epigrams of his erstwhile sodales in Colocci's manuscripts testify to an interruption that, though undated, seems most likely to belong 
